ABSTRACT
because both need each other. After all, most African biblical scholars are trained in the Eurocentric approach and it became the foundation of Afrocentric approach. 3 My main objective in writing this article is to examine OTE and its articles in order to find out to what extent those articles reflect the indigenous African culture, tradition, and religion. While culture generally can be defined as the social behaviour and norms of human societies, tradition is a belief or behaviour passed down from one generation to another generation. Sometimes it is difficult to separate tradition and culture from religion. They all are interwoven.
My definition of African culture, tradition, and religion is African social behaviour and norms, beliefs and religion passed down from one generation to another generation. They include African customs, African names, ancient and modern. Biblical names such as Cush/Cushi/Cushite/Ethiopia, Libya, Egypt/Egyptian/Pharaoh, 4 and other indigenous African modern and ancient names are examples. 5 My definition of African culture, tradition and religion will also cover African hermeneutics or anything that has to do with Afrocentricity or African contextuality in the interpretation of a text. Any article that concerns black person or persons whether inside or outside African continent will be considered as reflecting African culture, tradition, and religion. indigenous approach to the study of the Bible (OT), can one truly say that OTE is taking African OT studies or African contextual approaches seriously? This article also aims to challenge OT scholars in Africa, irrespective of colour, to take African OT Studies more seriously.
It is important to define what I consider to be African OT studies because this will be the criteria by which each article will be judged whether it reflects African culture, religion, and tradition. It may then be useful to ask the question what is the indigenous African OT Scholarship? Or what is African OT Studies? African Old Studies is the study of the OT text from a contemporary African Perspective, religion, and culture. It uses African experiences to express African concerns in the OT. 7 It is the formulation of interpretatio Africana in OT research.
8 Specifically, this can be "the re-reading of the Christian scripture from a premeditatedly Africentric perspective" when the "analysis of the OT text is done from the perspective of African world-view and culture."
9 It is the bringing of African life interest which may be healing, protection, or success, into the interpretation of the OT. 10 In this case, the African context becomes the explicit subject of the interpretation. African OT scholarship means using Africa to interpret the OT and using OT to interpret Africa.
11 Any article in OTE that reflects the above definition is considered African OT Studies or Africanized OT Studies. As already said, I will only be able to examine the articles from 2001-2016 that is available to me and I think that they are fairly representative of OTE. To determine whether an article is truly Afrocentric I will provide a brief summary of it.
B THE NEED FOR AFRICANIZED OLD TESTAMENT STUDIES IN AFRICA
Since the 1960 scholars of African OT studies have shown an interest in African concerns and experiences by doing comparative work between the OT and what we may call African parallels.
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Many scholars have expressed the need for Africanizing OT Studies since the 1970s. Kwensi Dickson is one of the early African scholars who expressed the need for Africanizing the OT Studies because African Christian Theology is characterized by a predilection for OT.
13 That predilection for the OT makes the need for African biblical scholarship to be crucial. John Pobee believes that biblical scholars should consider African tradition, religion and culture as "hermeneutics" in themselves.
14 If African tradition and religion are hermeneutic it means that the need for this hermeneutic in African OT scholarship should not be debated. Teresa Hinga also agrees with Pobee when she advised biblical scholars to shift from Eurocentric to Africentric hermeneutical approaches to biblical interpretation.
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In 1993, Le Roux noted the fact that South African OT scholarship has most of the time been focussed on the ancient text instead of contemporary issues.
16 Ferdinand Deist called on his colleagues to seek to produce "an indigenous South African tradition of Old Testament Scholarship," since nothing had been produced at that point.
17 Knut Holter also noted the gap between the Western OT scholarship and African OT scholarship.
18
Other needs for Africanized OT Studies include the fact that African indigenous materials can be externalized. It is also a fact that there is no continent that has been misrepresented like that of African culture, and religion.
Unfortunately, the OT has been used to justify the enslavement of African people and the theory of inferiority complex has been perpetrated by some . This article tries to re-imagine the Vashti figure in Esth 1 from the perspective of modern South African women in their struggle for survival in South Africa.
The second article, "Facing the Challenges of Disrupted Societies: Interacting with Micah 7:1-7 from a Perceived South African Context" was written by . According to him, both socio-historical context and the exegete interpreting the text from a particular context do it in order to apply it to a specific context. He tries to approach Mic 7:1-7 from a perceived South African understanding of society. Since this article relates to a South African understanding of society I consider it African culture.
OTE 17 (2004)
Volume 17/1 has seven articles and none that reflects African indigenous religion, tradition, and culture.
However, volume 17/2 has 11 articles with only one article reflecting African religion and culture. "Bible Translation as Ideological Text Production -with Special Reference to the Cultural Factor and Psalm 137 in Chichewa" was written by Ernst R. . It discusses how Bible translation in the Chichewa language proves how ideological text production is real. . He calls the call for the Africentric approach to the OT "a false piety" because our subject is OT and not Africa. It related to African culture and tradition because it is a critic Africentric approach. The second article is "The Vocation of an African Biblical Scholar on the Margins of Biblical Scholarship" by Gerald . The author believes that African Biblical Scholarship has achieved substantial consciousness as a discipline. There are many challenges with special demands on African Biblical scholars including accountability, and responsibility, criticality, identification, and contextuality among others. Other articles include "Previously Unstoried Lives: The Case of Old Testament Cush and Its Relevance to Africa" by . It recounts what the OT people say about Cush which the traditional Western scholars have ignored. "Moses and His Cushite Wife: Reading Numbers 12:1 with Undergraduate Students of Makerere University" was penned by . He tries to argue that the Cushite wife of Moses in Num 12 is certainly an African black woman. "The Lemba, the 'People of the Book' in Southern Africa" was written by Magdel le . The Lemba people remember their culture through collective memory and texts which is closely related to the OT like some other African continents. . He discusses how the "Bible can be creatively read in other to promote healing, growth, and change, increasing the coping skills and adaptive functions." The paper discusses how the story of Naaman can be appropriated by free people living with HIV and AIDS from stigmatization and discrimination and holistic empowerment. The second article, "Exile and Suffering: Reading Psalm 77 in an African Context," was written by Liswanisu . The article is concerned with bridging the historical gap between the biblical and African context. A comparative reading of Ps 77 can be illuminated as far as the darkness of colonialism and post-colonialism failure and suffering is concerned. Yahweh's concern and faithfulness can bring hope to the contemporary suffering. The third article, "Invisible Exiles? An African-South African Woman's Reconfiguration of 'Exile' in Jeremiah 21:1-10" is written by . Exile is not only the forced movement from one's country of birth. It can mean the invisible suffering of South African women as there were untold stories of Babylonian exile. In light of this, the author tries to discuss and provide ways in which Jer 21:1-10 can be configured using present-day South Africa as a frame of reference. The three articles have the African continent as their context.
OTE 21 (2008)
Volume 21/2 has 19 articles with two in an African context. 22 The first article, "'A Negro, Naturally a Slave': An Aspect of the Portrayal of Africans in Colonial Old Testament Interpretation" was written by . It is an examination of how Africans were portrayed in the OT during the 19th century biblical interpretation that any black man is "naturally" a slave according to the colonial understanding of Africans. The second article, "The Witch in Psalm 59: An Afro-Centric Interpretation" was authored by Zacharias . The Euro-American interpretation of the witch in Ps 59 has been called a traitor and unbeliever, but Kotzé in his Afrocentric interpretation believes that it refers to the African witch since it has the characteristic of a witch in Africa.
Volume 21/3 has 9 articles with three in an African context. The first article is "Reading Psalm 109 in African Christianity" by David . Even though Ps 109 is considered one of the problematic psalms, when approached Afrocentrically, it is an appeal to Yahweh for justice to get up and fight for the poor. In an African context, this very Psalm is used for protection, healing, and success. The second article, "Prayer for Protection: A Comparative Perspective on the Psalms in Relation to Lozi Traditional Prayers" by Liswanso . This is a comparative analysis of African Religion and the OT which shows that there are great similarities between them and such fruitful dialogue can be achieved as a result. The third article, "Did Someone Say 'History'? In Africa We Say 'His Story'! A Study in African Biblical Hermeneutics with Reference to the Book of Daniel" is by Hans . It discusses what constitutes an African approach to the biblical texts. A literary approach is preferred and a fruitful point of departure than a historical approach. Childlessness in an African context is a grave problem. The author applies the Gen 38 theological implication in an African context and suggests that informed reactions and solutions to the so-called grave problem of childlessness in marriage should be proffered. The second article, "Toward an Indigenous (Xhosa) South African Biblical Scholarship" was written by Ndikho Mtshishelwa (668-89). According to the author, whiteness that continues to influence the biblical text is problematic. The purpose of the article is to further the debate on a whiteness that results in a paradigm shift from a whiteness interpretation to an indigenous (Xhosa) biblical interpretation in order to unlock the ancient biblical texts. The third article, "Patrimonialism in the Causes of the Division of the Kingdom in Israel: A Reading of the Division Narrative from the Perspective of the Rwandan Context of Social Conflict," was written by Eraste . Divine disobedience is not the only cause of the division in Israel, but also social-economic situation. A comparison of ancient Israel situation and Rwandan socio-economic situation is similar and leads to the conflicts in both contexts. The fourth article is "'Peace' ‫ום(‬ ‫לֹ֗‬ ָׁ‫-)ש‬Its Prerequisite and Promise: A Poetic Analysis and an Application of Psalm 85 to Africa" was written by . The prerequisite for peace is living a life that Yahweh desires from his saints. The importance of this psalms is that it encourages us to communicate the message of peace through different means to all people.
OTE 22 (2009)
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OTE 25 (2012)
Volume 25/1 has 12 articles with one in an African context. The article "Decolonizing Psalm 91 in an African Perspective with Special Reference to the Culture of the Yoruba people of Nigeria," is written by David Adamo (9-26). It is an attempt to read Psalm 91 in Yoruba cultural perspective. Psalm 91 is interpreted in the light of providing protection, healing, and success which is the greatest concern of the African people.
While vol. 25/2 has 12 articles with none in an African context, 25/3 has 16 articles with three in an African context. The first article is "Teaching and Interpreting the Old Testament in Africa: Written Word, Archaeology and Oral World," by Magdel le . This is a comparative study of the Lemba and proto-Israelite customs and beliefs which shows that there are many resemblances of the two customs and beliefs. The second article, "Anything New under the Sun of South African Old Testament Scholarship? African Qoheleths' Review of OTE 1994-2010" is written by Madipoane Masenya (Ngwan'a Mphahlele) and Hulisani Ramantwana (598-637). The authors say "In African Qoheleths' view life is characterized by a chasing after the wind." "Innovation and change seem to be resisted as…there is nothing new under the sun."
23 This phrase in Qoheleths is used as a hermeneutical lens at the history of OT research by South Africans for the past 18 years. This present article does not approach his article using Qoheleth but African culture, tradition and religion as defined by him. The article traces the history of South African OT scholars over the past 18 years. The article, "The African and Western Hermeneutics Debate: Mimesis, The Book of Esther, and Textuality" was written by Gerrie . The article is about African and Western Hermeneutical debate using the book Esther with its mimesis. He concluded that the African and Western Hermeneutics debate must continue. The article has both an African and a Western contextual framework.
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OTE 26 . This article discusses the socio-economic injustice in South Africa and advocates that Jehu's revolution could be used as a model for socio-economic redress in South Africa. This article has the South African context compared with ancient Israel's context. Volume 27/2 has 22 with one in an African context. The article "Pregnancy and Psalms: Aspects of the Healing Ministry of a Nigerian Prophet" was written by . The article deals with the analysis of a healing ministry of a Nigerian prophet using Psalms for healing the diseases related to barrenness and pregnancy.
Volume 27/3 has 18 articles with two in an African context. The first article, "The Poor in the Book of Psalms and in Yoruba Tradition" was written by David Tuesday . This is a comparative study of the concept of the poor in the OT and Yoruba tradition. Many similarities were found. The second article, "Towards the Quest for Transforming Old Testament Scholarship: The Impact of Political and Socio-Economic Crises on Scholarship in Zimbabwe," was written by Temba Rugwig (1009-34) . It has such a negative effect on scholarship in Zimbabwe.
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OTE 28 (2015)
Volume 28 Volume 28/2 has 15 articles with three in an African context. The first article, "Is there Shalom or not? Jeremiah, a Prophet for South Africa," was written by . According to the author the message of Jeremiah and his figure has a bearing on South Africa. The Second article, "In the Ant's School of Wisdom: A Holistic African-South African Reading of Proverbs 6:6-11" was written by Madipoane Masenya (ngwan'a Mphahlele) (421-32). Israelite and African world view are similar. A lot of insight can be gained from Prov 6:6-11 concerning the interconnectedness between a human being and the earth. The insight can be very useful for Africa-South/Africa. The third article, "The Justice of God in his Anger: A Narrative Analysis of Isaiah 5:1-7 and its Implication for Socio-Economic and Security Challenges in Nigeria," was written by . This is a narrative analysis of Isa 5:1-7 and compare the situation with the people in Nigeria who suffer in the midst of plenty. . The author argues that the above passage has great implication for both the Latino and African people for justice.
Volume 29/2 has six articles with two in an African Context. The first article, "The Chronicler as a Biblical Paradigm for a Theology of Reconstruction in Africa: An Exploration of 2 Chronicles 6:32," is by Ntozakhe Simon . The article is a response to Jesse Mugambi's theology of reconstruction in Africa by his examination of 2 Chr 6:32. According to the author, 2 Chr 6:32 can be very resourceful for a biblical paradigm for South African reconstruction process. The second article, "BRIEF NOTES: Searching for Affirming Notions of (African) Manhood in the Paean in Praise of the ʾĒšet Ḥayil? One African Woman's Response to Joel K. T. Biwul's Article, 'What is He doing at the Gate?'" was written by Madipoane Masenya (Ngwan'a Mphahlele) (360-69). The article is a response to Biwul article. This article made the point that "women facing androcentric text are in need of reading themselves into places where they are not perceived to be present."
C COMMENTS AND ANALYSIS
While the total articles published from 2001 to 2016 according to the volume in my possession is 600, that of the total Africentric articles is 86. This is 11 percent of the publications. The majority of contributors are white South African scholars with only a few black African scholars. Although it is a fact that the number of black scholars contributing has increased since 2001 yet from the statistic above it is still relatively very low. Perhaps, the low number of black contributors is affected by the low membership of OTSSA OT black scholars. I strongly believe that the low contribution of Africanized articles could have been remedied if South African OT scholars had listened to Deist, and Masenya (Ngwan'a Mphahlele) and Ramantswana's call for South African OT scholars to overcome the non-African, non-contextual, irrelevant approaches to OT.
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Out of 86, the scholar who has contributed most is Prof Madipoane Masenya (Ngwan'a Mphahlele) with 15 articles (against all odds, not only as a black person but also as a woman). No wonder she is the first black woman to obtain a Ph.D in OT in South Africa. I may be accused of prejudice for commending her, I believe that in a world where there are strong prejudice and oppression against women and where women's achievements are hidden behind men, I do not apologize for her but also being courageous, and prolific. Moreover, where the world is so quick to condemn those who do wrong, we must also be quick to commend those who do well in the course of a race. The statistic above shows that South African OT scholarships are white dominated with mainly Western ideas. It is my opinion that OT scholarship should also be more relevant to the majority of people on the continent than only for a few white folks on the African continent. It means the social location of the OT scholars in South Africa should compel South African and other African OT scholars to take indigenous African context more seriously.
D THE WAY FORWARD TO IMPROVE THE SITUATION
(i) Increase in membership of OTSSA. This can be done through regular advertisement of OTSSA in other journals. This will certainly make people aware of the importance of the journal.
(ii) Temporary waiver of membership fees for those who are poor and from certain poor countries in Africa. The Society of Biblical Literature (SBL) has given example for people from the Third World with the reduction of membership fees ($15) only.
(iii) Encouragement for people to write in the African context of the OT. This concerns both black and white but more attention should be given to black scholars because the majority of them may not have the culture of writing. They may have been trained mainly in Eurocentric scholarship. Many may also hold the theory that even if I write about Africa or my culture, it might never be published in white-dominated journals.
(iv) Sponsorship of selected poor scholars, especially the black scholars from South Africa and other African countries.
E CONCLUSION
I think that African people who are born and live on the African continent should not be teaching and researching the same way OT is done in Euro-American institutions. Our research, despite our skin colour, should reflect African culture and tradition for it to be more relevant to the continent. Regardless of whether one is black or white, we are privileged to have been born and live in Africa, because that gives us advantages of doing the best OT African scholarship more than anyone else outside Africa. It seems to me that what is mostly done in OTE is to mimic Euro-American scholarship instead of African OT scholarship where we have an advantage and have something distinctive to teach Euro-American scholars all over the world. I, therefore, encourage biblical scholars from South African biblical and other African countries to take advantage of their social location and do productive African OT scholarship. OTE will, therefore, be more relevant to their respective communities. I believe there will be a new day in OT African scholarship all over the world if the above is done.
